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Paftoralpredigt über Sof. 1, 9. 
(Auf VBejdhlup der Nord-Colorado-Paftoralfonfereng eingefandt.) 


Geliebte Brüder im Amt! 

Der vorliegende Text führt uns an einen Wendepuntt in der Ge= 
ihichte des Volfes Israel. „Mein Knecht Moje ijt geitorben“, jagt 
Gott zu Fofua. Mofes, der Knecht Gottes, der Gott bon Angeficht zu 
Angefiht gefchaut, der mit Gott geredet hatte wie ein Freund zum 
Sreunde, Durch den Gott fich dem Volfe geoffenbart hatte, der gewaltige 
Führer, der das BWolf vierzig Sahre lang durch die Wülte geleitet, es 
zum Gieg über alle feine Feinde geführt hatte, fo oft den wohlverdienten 
Zorn Gottes vom Bolf abgewandt hatte, er war geftorben, nad) Mens 
fchengedanfen gerade zur unredten Zeit. Der fehiwierigite Teil der 
Reife lag jebt bor Dem Volf; und wie fchwer mag Kojuas Herz getwejen 
fein, alS Gott zu ihm fprach: „Mache dich auf und zeuch über diefen 
Sordan, du und dies ganze Volfl“ Schon die Leitung des Volfes durch 
die Wiifte war eine jo jchtwere Aufgabe getvefen, dag Moje3 gu Gott 
fdrie: „Warum befiimmerjt du deinen Knecht, und marum finde ich 
nicht Gnade vor deinen Augen, daß du die Laft diefes ganzen Volkes 
auf mich legeft? Habe ich nun dies ganze Volf empfangen oder ge= 
boren, daß du zu mir fagen magit: Trage es in deinen Armen (ivie 
eine Amme ein Mind trägt) in das Land, das du ihren Vätern ge= 
fdhworen hajt? Willit du alfo mit mir tun, fo erwürge mich lieber, habe 
ich anders Gnade vor deinen Augen funden, daß ich nicht mein Unglüd 
fo fehen miiffe.” Aber twas follte jebt werden? „Zeuch über diefen 
Sordan!“ Aber wie? Das meinte nicht nur, daß das ganze Volk 
mit Weib und Kind über den Fluß gejest werden follte, [don an und 
für jich eine große Aufgabe, jondern auf der andern Geite des Zlufjes 
ftanden noch dazu die Feinde, mohlgerüftet, madtig. „Wir vermögen 
nicht Hinaufgugiehen wider das Volk”, hatten die Kundichafter gejagt, 
„denn fie find ung zu jtarf. Alles Volk, das wir drinnen jahen, find 
Leute bon großer Lange. Wir waren bor unjern Augen als die Heus 
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fchreden, und alfo waren mir auch vor ihren Augen.“ Wahrlich, eine 
Riefenaufgabel Aber fiehe da, Yofua befragt fich nicht mit Fleifh 
und Blut; er fchict feine Hauptleute durch das Lager und läßt aus- 
rufen: „Schaffet euch Vorrat; denn über drei Tage werdet ihr über 
diefen Sordan gehen.“ Woher nahm Yojua den Mut? 

Geiftlicherweife befinden wir, geliebte Brüder im Amt, uns in derz 
felben Lage twie Sofua. Yofua ift ja ein Vorbild Chrifti. Chrijtus 
führt das geiftliche Ssrael aus der Wüfte der Sünde heraus, durch den 
Sordan des Todes hindurch, in das gelobte Land des Himmels hinein. 
Aber andernteils ijt Sofua auch ein Vorbild der Diener Chrifti, der 
Prediger des Evangeliums. Sofua trat in da3 Amt Mofis ein und 
führte eg weiter; fo follen wir das Amt Chrifti fortführen, aiwar nicht 
fein Erlöferamt — das Erlöfungsiwverf hat er allein vollbracht —, aber 
fein Brophetenamt; das will er jebt nicht mehr perfünlich verwalten, 
fondern dazu hat er uns berufen, daß wir nun die einzelnen Sünder 
zu ihm bringen und durch den Glauben an ihn in das gelobte Land 
des Himmels einführen follen. Und die Aufgabe ijt jchwerer, als das 
Werf Sofuas war. Unfer Volf ijt von Natur auch halsftarrig und wider- 
fpenjtig, wie Die Kinder YSrael waren; denn im Grunde ijt fein Unter- 
fchied, fie find allgumal Sünder; und wenn fie das goldene Kalb nicht 
anbeten, jo doch den Dollar; und wenn fie Moloch und Wtharoth nicht 
dienen, jo doch der Weltlujt und dem Weltgößen, Materialismus und 
Indifferentismus. Aber jelbit zugegeben, daß das Volf, mit dem iwir 
gu handeln haben, nicht ganz fo halsitarrig ijt wie ISrael, wir find auch 
feine Sojuas; und unfer Yordan ijt jchreefliher: der Tod; und unfere 
Feinde find mächtiger: Satan und feine Horden. Wenn wir daher 
daran denfen, daß diejer Sordan iiberjchritten, diefer Feind über 
mwunden werden muß und daß Gott uns, die wir felbjt arme, {cdhiwache 
Sünder find, den Befehl gegeben hat: Führt diefes Volf über den 
Sordan in das Land, das ich ihnen gegeben habe, follte uns da nicht 
bange werden? Woher jollen wir Troft und Mut fehöpfen, unfer 
ichiweres Werf auszurichten? 

Bu Sofua redete Gott die Worte unfers Textes, und im Verz 
trauen auf diefe Worte jprach Yofua zum Volk: „Heiliget euch, denn 
morgen ird der HErr ein Wunder unter euch tun.“ Und als die 
Prieiter die Füße ins Wafer tauchten, da jtand das Waller des Kor- 
dans, der voll war an allen feinen Ufern, hHodyaufgerichtet auf der einen 
Seite und flog auf der andern Seite ab, und Ksrael ging troden Hin- 
duch; und die Mauern Jerichos fielen auf den Trompetenftoß der 
Priejter tie Kartenhäufer zufammen; und die Sonne ftand ftill auf 
Sojuas Befehl, bis er feine Feinde befiegte; und in furzer Beit war das 
Land erobert, und Yofua fonnte e3 den Kindern BSsrael austeilen. 
Haben mir eine folche Troftquelle, aus der wir folden Mut fchöpfen 
fonnen, wie Yofua ihn beivie8? O ja. Auch zu uns hat Gott gejagt: 
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„Laß dir nicht grauen und entfebe dich nicht!“ 
Denn: 

1. „Siehe, ich habe dir geboten, daß du getroft 

und freudig feieft“; und: 

Zr Der Seren ed, tt milden in allem, 

das du tun wirft.“ 
1. 

„Siebe, ich habe dir geboten, daß du getroft und freudig feieft“, 
nämlich getroft und freudig, das zu tun, was ich dir geboten habe. 
„Sc Habe dir’3 geboten“, das war das erfte, was dem Yofua Mut 
und Freudigfeit zu jeinem jchweren Amte geben follte. Gr hatte jich 
nicht felber zum Nachfolger Mofi3 aufgetvorfen; er war ohne feinen 
Willen, ja, wir dürfen wohl annehmen, gegen feinen Willen von Gott 
gum Führer Israels verordnet und berufen worden. Wie muß ihn 
das aber gejtärft haben, daß er wußte: Gott felbjt hat mich berufen; 
ich gehe nicht eigene Wege, fondern auf den Wegen, die Gott felbft mir 
borgezeichnet hat! 

So ijt es auch im Reich Gottes und unfers Heilandes. C8 foll fich ja 
niemand bermefjen, Das Amt eines Bredigers zu ergreifen ohne göttlichen 
Beruf. „Niemand nimmt ihm felbit die Ehre“, fagt der Hebräerbrief, 
„\ondern der auch berufen fei von Gott gleichivie der Waron.” Gott 
flagt zürnend über die Propheten, die da Tiefen, ohne von ihm gejandt 
zu fein, und droht, jie zu ftrafen. Auf der andern Seite fordert er aber 
immer iieder feine Diener auf, darum freudig und eifrig in ihrem Amt 
zu fein, weil er jie gefandt habe. Zu Seremias Spricht er: „Du jollit 
gehen, wohin ich dich fende, und predigen, was ich Dich heiße. Fürchte 
dich nicht vor ihnen!” Bu Hefefiel: „Du Menfdenfind, ich fende 
Did) zu den Kindern YSrael, und du folljt dich vor ihnen nicht fürchten, 
fondern du folljt ihnen mein Wort jagen.” Bu den Bwolfen jagte 
SEfus: „Siehe, ich fende euch... . Sorget nicht, wie oder was ihr 
reden follt; es foll euch zu der Stunde gegeben werden.” Das haben die 
Knete Gottes auch allezeit getan: fie haben fich jtetS ihres Berufes 
getröftet. Gegen den Gedanken, daß er vergeblich arbeite und feine 
Kräfte unnüsßlich zubringe, troftete fich der Knecht des Herrn: „Meine 
Sache it des HErrn und mein Amt meines Gottes.“ „Baulus, ein 
Knecht FEju Ehrifti, berufen zum Apoftel, ausgefandt zu predigen das 
Evangelium Gottes”, jo beginnt Paulus feine Epijtel an die Römer. 

Go follen auch wir von unferm Amt halten, daß Gott uns dazu 
berufen hat. Much zu uns fagt Gott: Siehe, ich habe dir’ geboten. 
Er bat uns die Herde Chrijti anbefohlen. Freilich nicht direft; aber 
direkt von Gott waren auch Timotheus und Titus nicht berufen, fondern 
durch Menfden; und doch veriveilt Paulus diefe beiden Prediger be- 
ftandig auf die göttlichen Verpflichtungen ihres Amtes. Die Ülteiten 
zu Gphefus waren auch nur mittelbar berufen; dennoch bezeugt ihnen 
der Apoftel: „Der Heilige Geift hat euch zu Biichöfen gefebt.” Der 
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Beruf ijt derfelbe göttliche Beruf, ob er direkt von Gott ausgeht oder 
bon denen, denen Gott das Recht des Berufens gegeben hat. Go ijt es 
heute noch unfer Gott, der durch feine Gemeinde uns zu Predigern und 
Cvangelijten und Lehrern fest. Wir dürfen und follen der Gottlichfert 
unfer3 Berufs gang gewiß fein. 

Welsh ein Croft liegt aber darin für uns, daß wir mwilfen: Gott 
hat mich zu diefem Amt berufen; es ift fein Wille, daß ich fein Pre- 
Diger fet! Das ift es, woran Luther fich Hielt. „Sch habe es oft 
gejagt”, fchreibt er, „und fage e8 noch, ich wollte nicht der Welt Gut 
nehmen für mein Doftorat. Denn ich müßte wahrlich uleßt verzagen 
und verzweifeln in der großen und fehiweren Sache, jo auf mir liegt, 
wenn ich fie al$ ein Schleicher hätte ohne Beruf und Befehl an- 
gefangen.“ 

Und nun fagt Gott zu Yofua nicht nur: Ich habe geboten, daß 
jemand das Bolf Israel führe; er fagt: Ich Habe dir’3 geboten. 
Meinjt du nicht, daß dem Kofua angefichts der fehiweren Aufgabe, die 
er bor fich jah, folche Gedanken gefommen find wie einft Dem Mofes: 
Wer bin ich, daß ich das tun fol? Ein anderer fonnte das gewiß 
bejjer tun. Sch bin je und je nicht wohl beredt geivefen. HErr, jende, 
fwen Du fenden fwilljt, nur nicht mich. Ach, jolche Gedanfen fommen 
jedem Knecht Gottes. Der Teufel halt uns unfere eigene Uniwiirdigfeit, 
unfere Sünden, unfere Fehler und Gebrechen vor; oder unfere Une 
tüchtigfeit, das Amt zu führen des Neuen Teftaments. O mie oft verz 
lieren wir alle Wmt3freudigfeit, wenn wir an unjere Untwiirdigfeit und 
Untüchtigfeit denfen! Wie find wir dann fo oft bereit, uns mit Elias 
unter den Wachholder zu werfen und zu fchreien: „ES ijt genug; fo 
nimm nun, HErr, meine Seelel“ Woran follen wir uns dann halten? 
&3 ijt ja jolche Amtsfreudigfeit ein überaus foftlich Ding, und mir 
bitten gewiß Gott herzlich darum und danfen ihm dafür, wenn wir mit 
Sreudigfeit unfer Amt verrichten fünnen. Aber das bleibt nicht 
immer fo. €3 fommen Zeiten großer Mutlofigfeit, großer Nieder- 
geichlagenheit. Yn der Gemeinde geht nicht alles, wie e3 gehen follte; 
ja, e3 geht vielleicht alles drunter und drüber. Und dann fommt der 
geichäftige böfe Feind und fagt: „Das haft du felber verfchuldet; da 
und da haft du gefehlt in deinem perfönlihen Wandel oder in deinem 
Amtsleben. Du fannft unmöglich tweiterarbeiten; du bijt des Amtes 
unmürdig, und du bift untüchtig dazu.“ 

Woran follen wir uns dann halten? Einzig und allein an unfern 
Beruf. Wenn jemals ein Menfeh in fich felbft unmwürdig war, das 
Predigtamt zu verwalten, fo war e3 der Apoftel Baulus. Cr befennt 
das auch frei und offen, er fet nicht wert, daß er ein Apoftel heiße, weil 
er die Gemeinde Gottes verfolgt habe. Aber gerade angefichts feiner 
eigenen Untwiirdigteit tröjtet er fich feines Berufs: „Ich danfe unjerm 
HErrn Chrijto Eu, der mich jtarf gemacht und treu geachtet hat und 
gefebt in das Amt, der ich zuvor war ein Läfterer und ein Verfolger 
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und ein Schmäher.“ Ya, wer ift würdig, diefes Amt zu führen? Rein 
Menjh. Und wenn twir die Kirche gegründet hätten und beftimmt, wer 
die Prediger fein follten, fo hätten twir gewiß bon vornherein alle Men- 
fhen ausgefchaltet und hätten die Engel zu Predigern gemacht — und 
hätten damit in unferer großen Weisheit gerade das Verfehrte getan. 
Gott in feiner Weisheit hat fündige Menfchen dazu erwählt, und er 
wußte wohl warum. Wenn hier in diefer Kirche Sonntag für Sonntag 
ein Engel predigen würde, fo würdet ihr ganz gewiß in vier Wochen 
eine Kirche bauen miijfen, die Taufende fafjen könnte. Aber was gilt’s, 
ifr armen Sünder, die ihr Troft gegen eure Sünde fucht, twitrdet euch 
gar bald wieder nach eurem menfchlichen Paftor fehnen. Ach bezmeifle 
febr, ob ein heiliger Engel fo tröftlich bon Giinde und Gnade predigen 
fonnte wie ein befehrter Sünder, der felber die Schrecklichfeit der Siinde 
und Die Herrlichkeit der Gnade Gottes an feinem Herzen erfahren hat. 
Go hat es Gott gefallen, uns troß unferer Unmiürdigfeit zu diefem Amt 
gu berufen. Und wer ijt hierzu tüchtig? „Nicht dak wir tüchtig find 
bon uns jelber ettvas zu denfen als von uns felber, fondern daß mir 
tüchtig find, ijt bon Gott, welcher auch uns tüchtig gemacht hat, das 
Amt zu führen des Neuen Teftaments.” Zu Mofes iprach Gott: „Wer 
bat dem Menjchen den Mund gefchatfen? Hab’ ich’3 nicht getan, der 
Herr? Co gehe nun Hin; ich will mit deinem Munde fein.“ Cr hat 
uns in das Amt berufen; er gibt auch die Tiichtigfeit, die er dazu für 
nötig halt. Bitten wir ihn nur fleißig darum, und arbeiten wir felber 
redlich, damit wir Durch feinen Segen immer tüchtiger werden. 

Sa noch mehr. Gott beruft feine Knechte nicht nur fo im allge- 
meinen in das Amt, fondern er beruft jie dahin, wo er fie haben mill. 
Das ijt ein Trojt, den Satan und unfer Fleifch uns jo oft zweifelhaft 
machen wollen. Da fagt Seremias: „Ich bin zu jung.” Yofua Hat 
vielleicht gejagt: Ich bin zu alt. Gott fagt: „Du jollit gehen, wohin 
ich dich fende.” ES hat einmal ein Prophet verfucht dem lieben Gott 
mwegzulaufen. Sonas hatte nichts dagegen, daß er Gottes Wort pre- 
digen follte, aber er wollte eS nicht in Ninive predigen. Das war eine 
gefährliche Sade. Nonas fonnte fich wohl denken, was ihm in diefer 
gottbergefjenen Stadt paffieren würde, wenn er anfing zu predigen: 
7&8 find nod) vierzig Tage, fo wird Ninive untergehen.“ Und er floh 
aufs Meer. Aber man fann dem lieben Gott nicht weglaufen. Gott 
läßt einen großen Sturm fommen; er lenft eS jo, dat das Los den 
Sonas treffen muß. Er läßt den Propheten aber nicht, wie er es 
reichlich verdient hatte, im Meer ertrinfen, jondern jhafft eigens einen 
großen Fife, der ihn verfchlingen und ihn ganz genau an den Ort 
zurückbringen muß, bon wo er tveggelaufen tar, two Gott ihn haben 
wollte. — © mie oft fommen uns folche Gedanfen: Ich will zwar 
gern das Wort predigen, aber hier tauge ich nicht; hier muß ein 
jüngerer Mann hin, der fraftiger ijt, oder ein älterer, der erfahrener ift, 
oder einer, der größere VBeredfamfeit entfalten fann, und tas derz 
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gleichen Einfälle mehr find. Geliebter Bruder, du bijt, wo du bift, 
teil dich dein Gott dahin berufen hat, weil er dich da haben will. Cr 
fehidt Mofes, fein Volk durch die Wüfte zu führen; Bofua, es in das 
Gelobte Land einzuführen; Hefeftel, eS in der Gefangenschaft zu 
tröften; Daniel, ihn vor den Königen diejer Erde gu bezeugen; Paulus, 
die Heiden zu Chrijto zu führen. Er fchict dich an deinen Ort, teil 
ex dich da haben mill. Er Yenft und führt es fo, Dak gerade du gerade 
den Beruf befommit. Und wenn darum der Verfucher fonımt und dir 
zuflüftert: Du bist hier am verfehrien Ort; fieh nur, wie es hier her- 
geht, und du bijt nicht der Mann dazu, e3 befjer zu macjen, dann 
antivorte du: Heb’ dich weg bon mir, Satan! Ich bin mit gutem Ge- 
wijjen hier; ich bin nicht hierher gelaufen, ich bin gefandt worden; und 
folange mein Gott mich hier haben will, will ich aushalten und arbeiten 
und fampfen und fein Reich bauen. 


28 

Und twas gilt’3, wir werden diefelbe Erfahrung machen wie einst 
Sonas. AS er in Ninive predigt, findet er aus, daß er fi umfonit ge= 
fürchtet hat; alle feine Rechnungen find verfehrt getwefen; Ninive tut 
Buße im Gack und in der Alche. Gott zeigt es ihm fo recht fühlbar, 
daß nicht ex eS ijt, der dies Werk ausrichtet. Er ijt nur das Werkzeug; 
Gott ijt die mwirfende Kraft. Das erfahren auch wir gar oft. Wir 
fühlen und fehen e3 recht deutlich: „Mit unjrer Macht ijt nichts getan, 
wir jind gar bald verloren.” Aber e3 ijt ein anderer, der fein Werk 
durch uns treibt; mir find nur die ohnmachtigen Werkzeuge, die er dazu 
benubt. Das ift oft recht befhämend, wenn wir jehen, wie Gott unjern 
Kleinglauben zufhanden macht, ja wenn er uns wohl merfen läßt, daß 
er jein Werf ebenjo wohl ohne uns — oder noch beffer ohne uns als 
duch ung — ausrichten fonnte, da wir ihm mit unjerer Schwachheit 
oft jo mandherlei in den Weg legen. Aber auch diefe demiitigende Exrz 
fahrung ijt uns gut: fie bewahrt uns vor Stolz; fie drückt uns auf die 
Knie nieder, daß mir feine Hilfe in unferm Amt juchen, daß wir Troft 
und Mut fuchen in den Verheißungen feiner Hilfe. 

Und Gott Lob, da fonnen wir Trojt und Mut finden. „Der HErr, 
dein Gott, ijt mit dir in allem, das du tun mwirjt“, das Hat er uns ver- 
heißen. Das hat Yofua erfahren. Gott ijt mit ihm gewefen, und Gott 
Hat es ihn auch gutveilen fühlen und erfahren lajjen, daß er mit ihm 
war. Wor Vericho ließ er ihm zum Beifpiel einen Engel erfcheinen, um 
ihn jeines Veijtandes gewiß zu machen. So erfahren wir es zuweilen 
auf ganz wunderbare Weife, daß Gott in der Tat mit uns ijt. Freilich, 
wer ohne Gottes Beruf Handelt, oder wer in ein fremd Amt greift, der 
hat feine jolhe Berheigung. Als David die Lade Gottes nach Serufas 
lem holte und die Rinder, die den Wagen zogen, aus dem Wege gingen, 
ergriff Uja die Lade und hielt fie, denn er meinte, fie wirde fallen. 
Aber Gott jhlug ihn tot; er hatte feinen Beruf, die Lade angufajjen. 
Gehen mir aber auf den Wegen unfers Berufs, fo haben wir die Ver- 
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heipung, daß Gott bei uns ijt mit feiner Hilfe, und wir follen uns der- 
felben getviplich troften. 

Sa, wir werden diefen Troft auch nötig haben. „ES wird eine 
Beit fein“, fagt St. Paulus, „da fie die heilfame Lehre nicht Leiden 
werden, jondern nach ihren eigenen Lüften werden fie ihnen felbft Lehrer 
aufladen, nachdem ihnen die Ohren juden, und werden die Ohren von 
der Wahrheit wenden und fich zu den Fabeln kehren.“ Leben wir nicht 
in Diefer Zeit? „Viel Seften und viel Schwärmerei auf einen Haufen 
fommt herbei.” Wenn Luther Hagt, daß er „mehr denn sivangzig 
Sturmivinde und Rotten, die der Teufel geblafen hat, erlitten“ habe, 
jo will es uns fjcheinen, als ob twir gegen vierzig oder fünfzig zu 
fampfen hätten. Das Paptttum ijt immer noch da und alle die alten 
Sekten; und dazu entitehen alle Sabre immer neue Sekten; Unglaube, 
Materialismus, Unionismus greifen immer meiter um fich; und die 
moderne Theologie, die ein Stück der göttliden Wahrheit nach dem 
andern aus der Bibel fchneidet und das andere falfcht und zweifelhaft 
macht, ftiigt und ftarft diefen Unglauben. Dazu fommt in unfern Tagen 
Die Riefenmacht des Logentwejens. 

Wer twill leugnen, dak auch unfere Gemeinden in diefer Zeit unter 
der Macht des Unglaubens leiden miijfen? Wie manche Leute Laden 
fi) Brediger auf, nachdem ihnen die Ohren juden! Sie wollen fid 
der Loge anfchliegen oder nicht bon ihr lafjen; jo wenden fie fich dahin, 
foo man ihnen das erlaubt. Wei der zunehmenden fogenannten Bil- 
dung und Kultur de Volkes ijt vielen die einfache Predigt des Chanz 
geliums nicht mehr gut genug; fo wenden fie fich dahin, wo man die 
Kirchen zu Konzerthallen, zu Lehrjälen für Bhilofophie und joziale und 
politiihe Sfonomie gemacht hat. Man fucht in der Kirche nicht mehr 
der Seelen Seligfeit, fondern getwijfe irdijche Vorteile; und faum haben 
toir unjere Gemeindeglieder von der Unchrijtlichfeit der Christian 
Science überzeugt, fo fommt eine Mrs. McPherjon und richtet mit ihrer 
Glaubensheilmethode wieder große Verwirrung an. Und fo meiter. 
Sa, e3 ijt eine böfe Beit, in der wir leben. 

Was follen wir nun tun? Uns mutlos in die Ede feben und über 
die böfen Zeiten lagen oder die Hände in den Schoß legen und alles 
gehen lajfen, ivie e8 gehen will? O nein! Se lauter die Wölfe heulen, 
deito forgfältiger wachen die Hirten. Wenn der Sturm miitet, verläßt 
der Kapitän feinen Pojten nicht, bis er das Schiff Hindurchgeführt hat. 
Nur tapfer aushalten und uns dejjen trojten, daß der Steuermann bei 
uns tft, denn das hat er uns verheigen: „Der HErr, dein Gott, ijt mit 
dir in allem, das du tun wirft.“ a, e3 fommen Tage der Mutlofigfeit. 
Sofua hatte auch einen folhen Tag, da er niederfiel und fpradh: „Ach 
Herr, HErr, warum haft du dies Volf iiber den Jordan geführt, dat du 
uns in die Hände der Amoriter gäbejt, uns umzubringen? DO dak ir 
wären jenfeit3 des Sordan geblieben, wie wir angefangen hatten!“ 
Und warum? Ssrael war gegen Vi gezogen, war gefchlagen worden 
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und hatte ganze 36 Mann verloren. So fommen uns Tage der Mutz 
Yofigfeit, und gewöhnlich haben wir nicht mehr Urfache dafür als einft 
Sofua, fo daß Gott uns tadeln muß und jagen: „Stehe auf; warum 
Viegit du alfo auf deinem Angeficht?“ Gott Lob, immer nod) erficht das 
Evangelium von dem gefreugigten Chriftus einen Sieg nach dem andern; 
immer noc drängen fic) Scharen hergu, um das Wort des Lebens zu 
hören; immer noch fehen wir, wie die Kranfen den rechten Arzt juchen 
und bei ihm Hilfe und Croft finden; immer noch erfahren wir es, daß 
die Sterbenden im Vertrauen auf den Heiland fröhlich dahinjcheiden. 
Aber ob tir nun diefe Frucht unferer Arbeit fehen oder nicht, getrojt und 
fehr freudig follen mir doch fein; denn der HErr, unfer Gott, ijt mit 
uns in allem, wa3 wir tun. Gr ift bet ung, wenn wir auf die Kanzel 
fteigen, und fein Wort joll nie leer zu ihm aurücdfommen. Er ijt bei 
uns, wenn twir in die Gemeindeverfammlungen gehen; denn „mo aiveen 
oder drei verfammelt find in meinem Namen, da bin ich mitten unter 
ihnen“. Gr ijt bei uns, wenn wir zu den Srrenden, den Angefochtenen, 
den Kranfen, den Sterbenden gehen; und „ihr feid e3 nicht, Die da 
reden, fondern euers Vaters Geijt ijt es, der Durch euch redet”. Kurz, 
einerlei was uns im AmtS= oder Privatleben begegnen oder widerfahren 
mag: „Sch will dich nicht berlajjen noch bon dir meiden“ — das hat 
er uns berbeifen. 

Wollen wir nicht, geliebte Brüder, wenn wir nach diefen Tagen 
wieder an unjere Amtsgefchäfte zurücfehren, dies Wort unjers Gottes 
mit uns nehmen: „Siehe, ic) habe dir geboten, daß du getrojt und 
freudig feiejt; laß dir nicht grauen und entfebe dich nicht; denn der 
HErr, dein Gott, ijt mit dir in allem, das du tun wirft“? 

Der Herr, unfer Gott, aber jet uns freundli und fordere das 
Werf unjerer Hände bei un3; ja, dad Werf unferer Hände wolle er 
fördern! Amen. Theo. Hoyer. 


Dispofition über den 19. PBfalm. 


(Für eine Predigt im Freien.) 


(Da es in unjern Kreifen immer mehr vorfommt, dag mit einem Ausflug ein 
Gottesdienit verbunden wird, jo mag folgende Dispofition mandem für eine deutiche 
oder engliihe Predigt im Freien willfommen fein. Sie gründet ih auf Luther, St.R. 
Ausg. V, 1332.) 


Geh aus, mein Herz, und fuche Freud’ 
Sn Diejer lieben Sommerzeit 

Un deines Gottes Gaben! 

Schau’ an der jchönen Gärten ier 
Und fiehe, wie fie mir und dir 

Sich ausgefdmiidet haben. 


(Der erite Vers des ,,Sommergefangs” von Paul Gerhardt, Sämtliche Lieder, 
Verlag bon Sohannes Herrmann, ©. 162.) 


Wir haben uns heute unter Gottes freiem Himmel verfammelt. 


Solange Menjchen auf Erden wohnen, haben fie die Natur beobachtet, 
ftudiert und fic) derfelben erfreut. Aber oft find fie dadurch auf falfche 
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Wege geraten. Heiden haben ganz richtig in der Schöpfung Gott ge- 
fehen. Aber mweil fie diefen Schöpfer nicht fannten, haben fie bald die 
Schöpfung angebetet, die Sonne, fogenannte heilige Haine ufiv. Andere, 
die nicht Heiden fein wollen, haben gejagt: „Wir beten Gott in der 
Natur an und bedürfen darum nicht, daß wir uns einer Kirche anz 
ihliegen, Gottes Wort hören uff.” Cin großer Irrtum. — Wahr 
ijt, daß Gott fih in der Natur offenbart. Wir fönnen nicht die 
Schöpfung betradhten, ohne den Allmachtigen, Allweifen uf. zu fehen. 
Aber diefe Offenbarung ift nicht genügend, um zu miffen, mer er ift, ivie 
er zu uns jteht ujm. Dazu haben wir eine andere Offenbarung, die 
in der Heiligen Schrift. So wollen wir heute beides tun: Gott in 
der Natur fehen, aber dabei fein gejchriebenes Wort nicht beifeitefeten. 
Veides geht gut Hand in Hand. Sit doch die Bibel felber reich an 
Bildern aus der Natur, befonders die Pjalmen. So werden in unferm 
Text, dem 19. Pjalm, an dem Beifpiel der Natur uns große Wahrheiten 
erklärt. 

Erjte Wahrheit: Somwenig wir den Lauf der Sonne 
aufhalten fonnen, ebenfowenig fann der: Lauf 
Chrifti und feines Worte3 aufgehalten merden. 
A. 8. 1—7. Erklären und auslegen. 3. 1—4 bon der Natur im allz 
gemeinen. 3. 5—7 von der Sonne. „Schnur“ = Richtidhnur (Luther). 
— B. Anwenden: Chrijtus die Sonne. Ging auf bei feiner Geburt. 
Morgendammerung jchon im Alten Tejtament. Aber vor mehr als 1900 
Sahren brach die Sonne in aller Pracht hervor. Und nun ijt die ganze 
Erde von ihr erfült. Wo immer diefe Sonne heute morgen jcheint, 
da werden chrijtliche Gottesdienjte gehalten. Wie die Sonne um den 
ganzen Grdball geht, fo ift das Gvangelium ausgegangen in alle 
Lande uff. Und folange die Sonne auf Erden jcheinen wird, wird 
Ehriftus und fein Wort auf Erden zu finden fein. „Simmel und Erde 
werden vergehen, aber meine Worte vergehen nicht.“ 

Bmeite Wahrheit: Wie die Sonne durch ihre Hie 
tatig und wirtiam ijt, jo ridiet Chriftin Wort qroce 
Dinge aus. A. Zurücdgehen auf ®.7: „und bleibt nichts vor ihrer 
Hike verborgen”. Auslegen. — B. Anwenden nad) V.8—12. Die 
Zeit erlaubt e3 nicht, daß wir jedes Stick ausführlich auslegen. Aber 
dies ift die Meinung: Das Gefeb ijt richtig und recht; mer es boll- 
fommen halt, wird bon Gott mit der Geligfeit belohnt werden. Aber 
die Hibe des Gefebes bringt Erkenntnis der Sünde. „®ejeß“ bez 
deutet das ganze Wort Gottes, einfchlieglich des Evangeliums. Diefes 
erfreut und erquidt, ijt füher denn Honig und föftlicher denn Gold uf. 
Das lernen wir aus dem Folgenden. 

Dritte Wahrheit: Wie die Sonne überirdijcd ijt, fo 
ift das Rei Chrifti ein geiftlides und hHimmlijches 
Reig. Hier geht es anders zu als in weltlichen Reichen. Da gebt 
e3 nach dem Gefeb. Nach feinen Werfen twird der Bürger beurteilt uf. 
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Yn Chrijti Reich nah BV. 13—15: Neue und Buße, demütige Crz 
fenntnis der Sünde, Bitte um Vergebung und Erhörung um Chrifti 
willen. Darum fönnen eigentlih nur wir Chrijten uns an der Natur 
erfreuen. Das wollen wir tun. „Die Himmel erzählen“ ufin. gehört 
zufammen mit „Zobe den HErrn, meine Seele“ ufw., Pj. 103, 1—4. 

Schluß. BV. 15. So wird Gott, unferm Hort und Erlöfer, auc 
unfer heutiger Gottesdienft mohlgefallen, unfere Predigt, „Die Rede 
unjer8 Mundes“, und unfere Gebete und Lieder, „das Gejpracd unferer 
Herzen“. Nachdem wir uns an Gottes Wort erfreut haben, wollen wir 
nn3 auch an Gottes Gaben in diejer lieben Sommerzeit erfreuen. 


©. WM. Giejeler. 
oe 
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Second Sunday after Trinity. 
1 Joun 3, 13—18 (13). 


God is a spirit, whom no man has seen nor can see. John 4, 24; 
1 John 4,12; 1Tim.6,16. God is Life, Light, and, above all, Love. 
John1,4.18; 3,20.21; 5,26; 11,25; 1John1,2.5; 4,8.16. How 
do we know? Through the manifestation of the incarnate Christ. 
(Content of 1 John.) 

The will of God is expressed in the words “believe on the name 
of His Son and love one another.” All who heed them, not intel- 
lectually merely, but from the heart, dwell in God, are children of 
God. Cf. John 3,1.2.24; 4,16; 5,20. 

What sublime truths! But beware! You are still in the world. 
Our text forewarns you: v.13. 


THE WORLDS HATRED OF TRUE CHRISTIANS. 
Let us learn 
1. Its manifestation ; 2. Its motivation. 


ık 

In Scriptural presentation as well as in daily experience the true 
believers, the Church, are always sharply divided from the un- 
regenerate. The division is perhaps most profoundly drawn in 1 John. 
Note the contrast in our text: “Marvel not, my brethren, if the world 
hate you.” 

The attitude of the world towards “those who love,” i. e., the true 
believers, is one of hostility. In the ultimate analysis there are but 
two states of heart: love versus hate. A stupendous claim! But it is 
in keeping with the facts. Illustrations from sacred history: There 
is Cain, a representative of the world, a typical example of the “want” 
of brotherly love. 1John 3,12; Gen.4. There is Esau, hating his 
brother Jacob, Gen. 27,41; even as Ishmael had hated Isaac, Gal. 
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4,29; hatred of Joseph’s brothers, Gen.37,4.5.8; the hatred of 
Pharaoh and the Egyptians manifested toward Israel, Ex.1; Saul’s 
hatred of David, 1Sam.18.19; Christ and the apostles hated by 
their contemporaries and put to death by them, Matt.5,11; Luke 
6,22; John 15,17—21; 17,14. First Christians among Jews and 
Gentiles. Cf. Book of Acts. All these historical manifestations of 
violent maltreatment prove the hatred the world harbors against 
“those who love,” the true followers of God. Marvel not, be not 
shocked, if the world hate you. 

This hatred exhibited by the world is an abiding attitude, ex- 
perienced by the Christian even in the twentieth century, “the age of 
the brotherhood of all men” (?). Hence John writes: un Savuacere, 
the present imperative, which emphasizes the permanent feeling 
called forth by what is continuous. (In John 3,7, where the surprise 
aroused by a particular thought or action is immediate, momentary, 
the aorist is used.) Let there be no deception about this fact from 
the start — the world has no use for Christ and Christians. It will 
always hate “those who love.” This hatred sometimes lies dormant, 
concealed deeply within the heart, but it is there and, when provoked 
by its opposite, “love,” will manifest itself. We, who love God, 
Christ, righteousness, “light” and “life,” may not see immediately 
why this is so, but we shall experience the world’s hatred sooner or 
later. You are forewarned; see that you are forearmed. 

The world’s hatred is always liable to provoke unchristian retalia- 
tion. Cf. Peter in Gethsemane versus Malchus. Again, it has been 
a temptation to the more “intelligent,” the “intellectually superior,” 
to neglect their duty of love to their weaker brethren. The world 
always feels its evil works tacitly reproved by the good works of 
genuine Christian love. Have no doubt about that, marvel not; for 
the real marvel would be if the world loved you. 

So often does the Bible speak of hatred’s hostility to love that we 
could appropriately call it “the record of hated love.” Apply 
Rom. 15, 4. 

2 

What is the cause, the motive, of this abiding hatred of the world 
toward “those who love”? There must be a deeper reason for it? 

The attitude of the world towards Christians only expresses the 
hostility which that which is good must always call forth in that 
which is evil. Righteousness and unrighteousness are diametric op- 
posites, with no neutral ground between them. 1 John 3, 7—10. 
Furthermore, men’s deeds are but the natural manifestation of their 
character, of their inward state. Matt.15,18.19. This men are 
endeavoring to deny everywhere. Evil deeds are merely the expression 
of a heart (character, if you prefer) which takes pleasure in what 
is evil, contrary to God’s Law, God’s pleasure. 1 John 3,4. Hence 
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righteousness will and must always provoke the hostile feeling of 
those whose delight is in evil. 1 John 3,7—10. And feelings do not 
remain dormant, but sooner or later express themselves in look, word, 
deed, action. Look at Cain again. Externally he is occupied in 
a most godly exercise, viz., bringing an offering to the Lord. Looks 
fine to us, who cannot see the heart. But God does. Cp. 1 Sam. 16, 7; 
Jer.17,9.10. God warns him. Gen.4,7. But instead of obeying 
God, he becomes very wroth; hatred grows into anger, then into 
angry features, angry words (“talked with Abel”) and, finally, murder. 
Gen. 4, 8; Jas. 1, 13—15. That is the divine record of the first 
murder. It is the only correct explanation of all the murders that 
have been since committed. — Cain’s violent deed was only, the last 
expression of the antipathy which righteousness always calls forth in 
those who remain in the state of hatred, of spiritual death. V.14 
vice versa. 

Why did Cain slay Abel? Answer: 1John3,12. Since Cain 
could not look into the heart of his brother, he could only and alone 
perceive Abel’s love of God and of himself by Abel’s righteous works, 
ta Zoya. Marvel not, if the world hate you. Consider Cain and 
Abel. Jude 11. 

Again, every one must draw his inner life and power from one 
source or the other. There are only two sources—the Father of 
Truth and the Father of Lies. John 8,44. A man’s deeds reveal 
to whom he has attached himself. Cain was “of the Evil One,” the 
Father of Lies, who sinned dz’ dexics, from the beginning. Thus the 
Bible traces Cain’s murderous deed back to its ultimate source — the 
devil. 1John 3,8.12. (No “dualistic” view of the origin of evil.) 
But, VB! all human sin has its ultimate origin in an external source, 
viz., the devil. Vice versa, all righteousness has its final origin in an 
external source — God. Note also Westcott’s fine saying: “There is 
no view of human nature so inexpressibly sad as that which leaves 
out the Fall,” or the devil. Thus all who can interpret aright the 
true meaning of the account of Cain and Abel will feel no surprise 
at the world’s attitude towards the Christians. The motivation is 
identical. 

The world has not passed out of the state of hatred and death; 
e contra, v.14. The world does not abide in life, for life in its best 
sense is love, and the world does not love. What is true love? Its 
real nature was manifested finally and completely when Christ gave 
His life, His love, for men, éxeivoc önto juadr, He for us, for such as 
we are. V.16. There were no depths of sacrifice to which His love did 
not stoop. He— note the absence of a name — for us, who by nature, 
without faith in HIM, are in the state of hatred and death. Behold 
how utterly different love is from hate! Thus, while hate did its 
worst, love did its best. Yet the world did not and does not believe 
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in Him who was perfect Life, Light, Love, and hence abides in death, 
darkness, hate. — “Faith gives Christ to me; love flowing from faith 
gives me to my neighbor.” Apply vv.17.18. Stress contrast with 
hate both as to source and motivation. 

Conclusion.— We have seen the true issues of spiritual things. 
The disciple is not above his Master nor the servant above his Lord. 
Matt. 10,24; John 15,20. Marvel not if the world hates you; for 
this very hate assures us that we have passed from death to life, 
which is love. “And this is the vietory that overcometh the world, 
even our faith.” 1 John 5,4. 

Nore.— For an outline on v.15 of this pericope see Vol. 49, 
p. 106. 

Los Angeles, Cal. u ee O. W. WIsMaR. 


Third Sunday after Trinity. 
1 Per. 5, 6—11. 


Jesus, the Good Shepherd, laid down His life for the sheep. He 
gathers them and cares for them. They follow His voice. Some of 
the sheep, however, stray and straggle at a dangerous distance from 
the Shepherd. Beware! Stop! Look! 


THE FOOTPRINTS OF SATAN. 


1. His footprints we are to look for. 
2. Where they can be clearly seen. 
3. What caution they should arouse. 


2 18 

a. Satan was, at the beginning, created by God an angel, a spirit, 
a personal, immaterial, holy being, endowed with reason, intelligence, 
and power to dwell with God in the realms of light and immortality. 
Gen. 1,3a. Had a “first estate,” “own habitation.” Jude 6. 

b. The devil now, however, is a fallen creature. 2 Pet.2,4; John 
8,44; Jude6; Rev. 9,11. 

ce. God has forever rejected him. Matt. 25,41; Jude 6. 

d. He is God’s and man’s adversary, declared enemy. He did not 
revolt against the throne of God himself, but fomented mutiny and 
rebellion among the angels of God and confederated them into an 
organized host for a relentless and bitter warfare against the Al- 
mighty. Rev.12,7; Luke 11,18; Eph. 6,12. Satan persuaded man to 
join the revolt against God. Gen.3,1ff.; Eph.2,2; 1John3,8a. 

This fierce adversary is spoken of in the text as a roaring lion, 
who is out for prey. 2. 


a. We are told that this roaring lion “walketh about, seeking 
whom he may devour.” Of. Job1,7. There is safety nowhere. His 
restless feet carry him to every coast, land, city; home, school, shop; 
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monastery, church, pulpit; study, printing-press, microphone. He is 
never idle, ever on the alert with guile and wile. Eph.6,11; Rev. 
12,9; 2Cor.11,3; Luke 8, 12. 

b. Although Satan keeps himself invisible, yet his sinister foot- 
prints can be clearly discerned. They reek with gore. “Knowing 
that the same afflictions ... in the world.” V.9. Job 1,13—19. There 
was an unseen power attacking Job in the dark. Cf.v.12: “Satan 
went forth.” — Ahab’s disastrous defeat and death at Ramoth-gilead. 
1 Kings 22,29—38. Bloody footprints! Whose? Cf. vv. 20—22. — 
There fell of Israel seventy thousand men (pestilence). 1 Chron. 
21,14. Poor sanitation in Jerusalem? No! Cf.v.1.— One of His 
own disciples betrayed Jesus with a kiss. Unreasonable, cowardly, 
infamous deed! Your adversary. John 13, 27.— Why these uncanny 
crime waves? these diabolical murders? this general revolt against 
law and authority? These are but footprints. Cf. Eph. 2,2.— Why 
this lamentable confusion in the Church? this insane Modernism ? 
this black backwash of unreasonable, crude, bold falsehoods and lies? 
Superior intelligence? The gates of hell have opened! 1 Tim. 4, 1. 2; 
2 Thess. 2,9; Matt. 18, 25.28 a. 39a. 

We have the tracks of Satan all around us. Yet the children of 
disobedience follow Satan like a herd of pigs that run after the man 
who leads them with an ear of corn into the slaughter-house. Even 
the sheep of the flock are often indifferent and careless. 


3. 


a. These footprints of Satan should caution us to “be sober,” 
v.8a; not merely physically, but mentally and spiritually, 1 Pet. 
iol SeeelwlhessaonGs 

Pride makes us haughty and puts us off our guard. The proud 
man is not sober. Pride “thrust proud Nebuchadnezzar out of men’s 
society, proud Saul out of his kingdom, proud Adam out of Paradise, 
proud Haman out of court, proud Lucifer out of heaven.” “Humble 
yourselves therefore.” V.6. Soon after Paul was converted, he wrote 
of himself as “unworthy to be called an apostle”; later: “I am less 
than the least of all saints”; at the end: “I am the chief of 
sinners.” 

Anxious cares are subversive of proper watchfulness and sobriety. 
They paralyze the Christian’s boldness and courage, burden his heart, 
take his mind off the big combat, and expose him to the wiles of the 
devil. Therefore: v.7. Matt. 6,25. 31—34; Ps. 55, 22a. 

b. “Be vigilant!” V.8b. Matt. 26,41; Mark 13, 37. 

c. “Whom resist steadfast in the faith ... Amen.” Vv. 9—11. 
“With might of ours can naught be done.” We must firmly rely on 
the God of all grace. 2 Tim.1,9; Rom. 8, 30; Is. 40, 29—31. — “There 
is a legend of Luther that during a serious illness the Evil One seemed 
to enter his sick-room and, looking at him with a triumphant smile, 
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unrolled a vast roll which he carried in his arms. As the fiend threw 
one end of it on the floor and it unwound itself with the impetus he 

had given it, Luther’s eyes were fixed on it, and, to his consternation, 
he read there the long and fearful record of his own sins, clearly and 
distinctly enumerated. That stout heart quailed before that ghasty 
roll. Suddenly it flashed into his mind that there was one thing not 
written there. He said aloud, ‘One thing you have forgotten. The 
rest is all true, but one thing you have forgotten: The blood of Jesus 
Christ, His Son, cleanseth us from all sin.’ As he said this, the 
‘accuser of the brethren’ and his heavy roll of ‘lamentation and 
mourning and woe’ disappeared together.” (Foster.) 

Cleveland Heights, O. H. W. Barrets. 


Fourth Sunday after Trinity. 
Rom. 8, 18—23. 


Paul’s language in our text, referring to a “waiting,” “sighing,” 
“hoping,” and the “bondage” of all non-rational creation is said by 
some to be like the fanciful language of the poets who might speak 
about a great congregation of stars worshiping with us in the vast 
temple of nature, and who might say that the changing moon preaches 
repentance to us. But compare passages like Rom. 1,20; Ps. 19,2; 
68,16; 148,3.4.7—10; 114,4; 147,9; 145,15; 104,27; Job 38,41; 
Is. 14,8; 55,12; Ezek. 31,15; Hab.2,11. Luther is right in saying 
(St. L. ed. XII, 722) that we do not understand this language of all 
nature; but still God’s Word speaks of “the expectation of the 
creature.” Cp. the forceful language in v. 22. — Now, if the creature 
looks forward to the deliverance from the bondage of corruption, how 
much more the Christian! He has by far more reason to look forward 
to the glory to come. 


WHY DOES THE CHRISTIAN YEARN FOR THE 
GLORY TO COME? 


1. Because he has a foretaste of that glory already here on earth; 
2. Because he looks forward to his adoption. 


1. 

Paul says in our text that we, like the whole creation, wait, 
groan, travail in pain; “not only they, but ourselves also.” Vv. 
99.23. It is an “earnest expectation,” a waiting in suspense, apoka- 
radokia. Cp. Phil. 1, 20. Think of the waiting of children at 
Christmas-time. Everything else is forgotten, the attention is turned 
from all other objects and focused alone upon the goal of the soul’s 
desire. Hence Paul affirms that to be with Christ is far better, pollo 
mallon kreisson, much more better, “very far better” (R.V.). The 
yearning of the Christian for the glory to come is a serious yearning. 
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The Christian, indeed, is not blind to the gifts of God bestowed 
upon him here on earth. He thankfully enjoys the comforts of his 
beautiful home. He is attracted by the beauties of nature. He values 
the material wealth which God has given him. He knows he possesses 
great treasures in his wife and children, all happy and healthy. Be- 
sides, no man can enjoy these earthly gifts more thoroughly than 
a Christian, because he knows they are favors of God, because he 
has a good conscience, because he is not oppressed with heathenish 
cares. But still the Christian does not feel at home here. His 
“home, sweet home” is above. He yearns for the glory to come. Why? 

Because he has a foretaste of heaven already here on earth. 
The apostle says in our text we groan for the glory to come even 
though we have the first-fruits of the Spirit. V.23. We yearn for 
heaven even though we may be blessed with the treasures of this 
earth, yea, even though we are blessed with spiritual gifts. We Chris- 
tians have become temples of the Spirit of God, yea, of God the 
Father and God the Son as well. Hence we shall not come into 
a fuller possession of the Spirit in yonder blissful world. But the 
Holy Spirit is the earnest of our inheritance, Eph.1,14; ep. 2 Cor. 
1,22; He is the first-fruit of that glorious eternal habitation. Since 
we are temples of the Spirit, we are carrying with us a portion of 
yonder world. 

Hence we say that, since we have this foretaste of heaven even 
now, we can but yearn for the glory to come. If we have a taste of 
a good book by casually perusing it, how eager we are to read it 
earefully from cover to cover! Why, this foretaste by the indwelling 
of the Spirit is so great that we rise above everything material. We 
need but think of what we have through the workings of the Spirit, — 
Jesus, our heart’s Delight, forgiveness, peace, joy, consolation, — and 
at once all earthly treasures dwindle into insignificance. Again, if 
we think of these matchless spiritual gifts, we must know that much 
more is in store for us yonder. To possess Jesus here through the 
Spirit, what unspeakable satisfaction! To be face to face with Jesus 
there, who can grasp the greatness of this blessing? (Continue to 
show how much we have here as a foretaste, how much more yonder.) 
So we yearn with a burning desire for the glory to come. 


2. 

“Waiting for the adoption, to wit, the redemption of our body.” 
We are God’s own dear children even now. Rom. 8,16; Gal. 3,7. 26; 
4,5; Eph.1,5; 5,1. “We have received the Spirit of adoption.” 
Rom. 8, 15. 

Conditions, however, as they are here do not correspond to our 
state as children and to our rights as children. We are kicked and 
cuffed about as if we were a low class of foreigners, undesirables. In 
fact, we are pilgrims and strangers in this world. How the godless 
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world treats us if we are consistent, confessing Christians! Op. v. 18. 
And we Christians are, no doubt, ready to bear our cross, our trials 
and tribulations. Still we are not without feeling. We bravely bear 
up under these things, but we suffer real pangs. 

Is it surprising that we look forward to that day when we shall 
enter upon our glorious adoption? In that future home we shall 
appear as the real children of God and no longer as an offscouring of 
the world. Here the worldlings and false Christians thought they were 
doing God a service in venting their spleen upon us Christians, John 
16,2; but there they will see that they were insulting God’s own 
children. How does St. Paul describe that adoption in our text? 
He says: “to wit, the redemption of our body.” Our body shall be 
free from all the trammels and troubles of this little world. What 
an adoption! 

Have you such yearning? Sometimes we Christians are too much 
wrapped up in the affairs of this transient world. We lose sight of 
our Father’s home. We are “of the earth, earthy.” If our vision 
becomes impaired, if our taste becomes dulled, let us taste of the 
grace of God in Christ, and we shall have a foretaste of the glory to 
come. Let us weigh the magnitude of our adoption, and then a new 
yearning for heaven will fill our hearts. B. 


Fifth Sunday after Trinity. 
1 Pur. 3, 8—15. 

“Hast thou considered my servant Job?” etc. Job1,8. The men 
of Uz may have considered Job a most fortunate man because of the 
great wealth he possessed. But piety is infinitely better than wealth 
and popularity, etc. We, too, are prone to appraise the value of 
a day’s work rather by the amount of wealth it produces than by its 
worth as constituting a divine service. We often lose sight of the 
infinite worth of the godly life. We need to realize more fully 


THE BLESSEDNESS OF THE GODLY LIFE. 


1. Blessed are they that eschew evil and do good. 
2. Blessed are they that overcome evil with good. 


i 

a. The godly life consists in eschewing evil and doing good. It is 
the Christian’s daily business to refrain his tongue, “the unruly evil,” 
Jas. 3, 8, from evil, to repress the malicious, the filthy, the unprofitable 
words that are striving for utterance. In general, he must eschew 
all evil: the evil of avarice, of injustice, of intemperance; the evil 
of indifference to the temporal and spiritual welfare of the neighbor; 
the evil of the neglect of God’s Word, of putting dishonor upon God’s 

name, etc. 
The godly life consists in doing good. A Christian is never con- 

14 
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tent with the consciousness that he has not harmed his neighbor. 
He wants to benefit him in all ways. The apostle specifies five graces, 
or virtues, to be daily exercised. “Of one mind” — the harmony 
among the Christians arising from the one faith and the one object 
of all our work: the glory of God and the welfare of the brother. 
“Compassion,” sorrowing with the sorrowful, rejoicing with the joyful. 
“Loving as brethren.” “Pitiful,” tender-hearted, and “courteous,” 
kind, as gentlemen are kind, to all men. And “if there be any 
virtue ... think of these things.” Phil. 4, 8. 

The Christian’s life consists in being zealous in these things. 
“Followers,” v.13; R.V.: “zealous.” Earnest and persevering. And 
not as being driven to the performance of an unwelcome task. The 
Christian’s heart and soul is in it. He hates the evil, he loves the good. 

b. Blessed are they that eschew evil and do good. God approves 
of it, God takes pleasure in it. That the thought underlying the 
statement: “The eyes of the Lord are over the righteous.” Why, 
even the worldly man cannot withhold his approval. The heathen 
testified to the superiority of the Christians who loved one another 
and loved their enemies. 1Sam. 24,17. Of infinitely more weight 
the fact that God approves of their walk. He does. Prov. 11. 20. 
For He is the God of holiness. Therefore: “well-pleasing, in His 
sight.” Heb. 13,21. God turns with loathing from the wicked, v. 12; 
Rom. 1, 18, but points out the good man to heaven and earth and hell: 
“Hast thou considered my servant Job,” ete.? He loves him for the 
sake of Christ, whose sin-covering merit is apprehended by faith; 
and He loves him for the sake of the holiness that springs from faith. 
This holiness is God’s own work. Will He not prize it highly? 
Blessed are they that eschew evil and do good. 

The Christian takes pleasure in holiness. The image of God 
has been restored in him. Therefore: Ps. 119,16; Rom.7,22. He 
glories in the fact that God prepares these good works, that God 
accepts them, that God will never forget them. The kind word you 
spoke to your estranged neighbor — God will never forget it, nor will 
you ever regret it. Blessed are they that, etc. 

There can be no happiness without godliness. V.12. They that 
do evil lie under the curse. How can they enjoy their success? But 
these two things render the life of every righteous man a happy one: 
first, he knows that God looks upon his upright walk with favor, with 
full favor, overlooking for Jesus’ sake his many shortcomings; and 
secondly, God hears his prayer, guards him from all evil, and guides 
him with His hand. Ps.1. Blessed are they that, ete. 


2. 


It is a fine thing in any case to eschew evil and do good. Adam’s 
life of holiness in Paradise was a glorious life. But as man is now 
constituted, the crowning glory of the godly life is this: the Chris- 
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tian does not permit the evil to hinder the good, but with the help 
of God makes the evil serve the good. Blessed are they that over- 
come evil with good. Rom. 12, 21. 

a. This is the essential thing in sanctification: overcoming evil 
with good. Any good work performed is the result of the suppression 
of the Old Adam. “Let him refrain his tongue from evil.” Strong 
pressure needs to be exerted to keep under the flesh. 1 Cor. 9, 27. 
Every good deed is a victory for good gained in the bitter conflict 
between the spirit and the flesh. And the severest blow dealt the 
Old Adam is to do the very opposite of what he is striving for, to 
utter instead of the bitter word the kind word. See Eph. 4, 22—32. 

With regard to the evil practised against us by our fellow-men, 
we must not let it overcome us, so that we render evil for evil or 
railing for railing. The Christian’s answer to railing is a word of 
blessing; and not only wishing the enemy well, but doing good to him. 
Do good in spite of evil! Yea, let the evil call forth the good; the 
more shamefully they treat you, the more you should pity them, the 
more earnestly bless them. And in many a case you will overcome 
the wicked man, touch his heart, and even gain him for eternal life. 
David and Saul. Rom. 12, 19. 20. 

With regard to the Christians’ behavior in persecution —it is 
inevitable that they be persecuted and maligned. “For righteousness’ 
sake.” Their principles and their conduct as Christians elicits the 
hatred of the world. And the “harm” Satan aims at in inciting the 
heathen against them is the hurt and even the loss of the spiritual 
life. He would have them doubt the goodness and power of their 
Savior and in their terror and trouble deny Him. Overcome this evil 
with good. Sanctify the Lord God in your hearts. Fear God above 
all things. Fear to displease Him. And put your trust in the Holy 
One, the faithful and almighty Lord. And the fiercer the onslaught, 
the more closely you should cling to Jesus. The Evil One is making 
better Christians of us. 

b. Blessed are they that overcome evil with good. “Happy 
are ye.” In the first place, you are glorifying God. His wondrous 
power and grace is being revealed in and through you. It is a wonder- 
ful thing for poor, sinful men to be able to tread the evil and the Evil 
One under foot, to love their enemies, to bless the reviler. Where 
lies the source of this great power? “Knowing that ye are,” ete. 
V.9b. The grace of God in Jesus enables us to do all things. While 
gaining these victories, our hearts are singing the praises of God’s 
grace and our weak, paltry blows in the holy war are inducing men to 
glorify our Father. Matt. 5, 16. 

“Happy are ye”— God is glorifying you too. Matt. 5, 10—12. 
Is it a small matter that God has chosen you, not only to hold forth 
the Word of Life and exhibit divine righteousness in the midst of 
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a crooked and perverse nation, Phil. 2,15.16, but also to make you 
the instruments of the revelation of His glory? Christ overcame evil 
with good. And God is fashioning you after Christ’s image. That is 
God’s way: He made sin the occasion to reveal His goodness. And 
when you are overcoming evil with good, you are doing, in a small 
way, a divine work. Blessed are they that, ete. Job 1,8. E. 


Sixth Sunday after Trinity. 
Rom. 6, 3—4. 


As the Word of God is being despised, so also the Holy Sacra- 
ments, which Christ has instituted for our salvation and in which 
He offers to us the merits earned by His holy suffering:and death. 
Luke 7,30. If the unbelieving children of this world think little of 
the means of grace, we might understand this, for they are spir- 
itually blind, 1 Cor. 2,14; but if even regenerate Christians, accord- 
ing to the flesh, contemn the means in which our Savior offers us the 
inestimable merits of salvation, this proves to us how deeply original 
sin has corrupted our nature. Rom.7,14—24. We must therefore 
continually guard against our sinful flesh and eagerly study God’s 
Word in order that we learn to appreciate more and more the means 
by which our dear Lord purposes to save us. John 5,39; 2 Pet. 1,19 f. 

In our text, St. Paul, by divine inspiration, shows us the great 
value of one of the means of grace, Holy Baptism. There is great 
need that we consider again and again this precious Sacrament. 
Let us, then, study what Paul in our text to-day teaches us with 


Beepece (0 HOLY BAPTISM, 
1. With respect to its efficacy; 2. With respect to its demand. 


a, 


The efficacy of Holy Baptism. — It is a well-known fact that un- 
believers despise Baptism. They laugh at this Sacrament, which 
seems to them utterly useless and worthless. But it is still more 
tragic that even such as call themselves Christians should despise 
this means of grace. Some, like the Baptist sects, absolutely refuse 
to have their children baptized, saying that Baptism has value only 
as a confession of Christ and as an act of obedience. In other words, 
they make of this act of God in which He offers us His grace an act 
of man, in which man does something to please God. This is a total 
perversion of Baptism. Others again, like the Methodists and the 
Presbyterians, have their children baptized, but they regard Baptism 
only as a church rite or as a symbol and memorial. They, too, deny 
that Baptism is a means of grace. Even many Lutheran parents 
practically despise Baptism, for they wait with the baptism of their 
infants for weeks and months, as if this Sacrament did not mean 
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anything. Again, is it not true that we all hold Baptism in little 
esteem? For do we think of it as often as we should, comfort our- 
selves with it, and remember the solemn covenant established between 
God and ourselves in this holy Sacrament? 

In our text, St.Paul shows us how valuable and efficacious 
Baptism is. He says: “So many of us... His death?” V.3. This 
is a most important statement, for it shows what Baptism does. 
Through Baptism we are united with Christ; through it we become 
partakers of the blessings of His death. What that means the apostle 
shows us in Gal. 3,26.27; also in 1Cor.6,11; also in Acts 2,38; 
also in 1 Pet. 3, 20.21 (Explain these passages, especially the phrases 
“children of God,” “by faith,” “put on Christ,” “for the remission 
of sins,” “washed,” “sanctified,” “justified”; also Mark 16,16: “and 
is baptized shall be saved.” Through Baptism the Holy Ghost works 
in us a living faith, which trusts the promises of Christ and receives 
forgiveness of sins, life, and salvation. — Baptism, therefore, is a most 
blessed Sacrament; all the blessings which Christ has secured for 
mankind on the cross are offered, conveyed, and sealed to us in it. 
It is also a most necessary Sacrament; for these blessings we need 
for our salvation. Unless we are united with Christ, we shall be lost. 
CprCole2. 1112. 1 Pet. 3, 21. 

Such, then, is the value and the efficacy of Holy Baptism. This, 
of course, is incomprehensible to our reason; we must believe it be- 
cause God’s Word assures us of it. Eph. 5,25. 26; John 3, 5.6; Mark 
10, 18—15; Matt. 18,6; 28,18—20. Again, “it is not the water which 
does them... faithful saying.” Explain Luther’s words. It is be- 
cause of this promise of Christ that Baptism “works forgiveness of 
sins... declare,” as Luther so well explains its blessings. Let us, 
then, believe what God teaches us concerning Baptism, trust in its 
promises, and in obedience to Christ’s command have our children 
baptized as soon as possible, and teach them to consider what the 
Sacrament of Baptism means, offers, and gives. Yes, let us all daily 
remember our baptism and the blessings we received in it. Col. 1, 
12—14. D 


With respect to its demand. As Baptism gives to us the most 
glorious blessings, so it demands of us, as children of God and new 
creatures in Christ, holiness of life. V.4: “Therefore we are buried 

. newness of life.” What do these words mean? Quote Luther’s 
words: “It signifies . .. and purity forever.” This explanation of 
Dr. Luther is correct. Christ died, loaded down with our sins; He 
died because of our sins. However, when He rose from the dead, 
He rose in glory. The burden of our sins was removed. So we 
receive Baptism with the burden of our sins resting upon us, John 
3,5.6; but we come forth from this washing of regeneration with 
that burden removed, with our sins forgiven, Acts 22,16; 2,38; Col. 
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2,12. On account of Christ’s death for us, of which we by faith 
become partakers in Baptism, God forgives us our sins. 

However, while our sins are forgiven, the Old Adam, our sinful 
depravity, which is ours by birth from Adam, remains in us. Rom. 
7,1424. But as sanctified and justfied children of God we should 
drown and destroy this Old Adam with all sins and evil lusts. Eph. 
4,22; Rom.6,12—14. This is done by daily contrition and repen- 
tance, whereby we withstand the evil desires and suppress them. 
Gal. 5,24. Having received forgiveness of sins, we should no longer 
serve sin. 1 Pet. 3, 20.21; Col. 1,12—14. That is the first demand of 
Baptism. However, as the old man must die in us, so the “new man 
should daily come forth and arise . . . forever”; that is, from day 
to day we should walk and grow before God in true faith and good 
works. Eph. 4,24. That is the second demand of Baptism. “We 
should walk in newness of life.” Cp. Qu. 298 in the Synodical Cat- 
echism. This we should do as believing children of God, actuated by 
true gratitude for the blessings received. But also because of our 
baptismal vow. Qu. 299 of our Catechism. 

Let us, then, heed the admonition of our text and by the grace 
of God, through faith, walk in newness of life. Gal. 2,20; Phil. 1, 21. 


(This text offers an opportunity to remind our Christians of the fine 
explanation of Luther’s Catechism on Holy Baptism and to show how 
blessed we are that we learn the truth from childhood. Let the pastor, 
in expounding the text, make diligent use of the Catechism.) 

St. Louis, Mo. JoHN THEODORE MUELLER. 


1 


The Trend toward Sectarianism in Externals. 

The Lutheran Church is, or should be, an ecumenical Church. 
The doctrine which it preaches is ecumenical, for it is the message 
of salvation to all men. No matter where the Gospel is proclaimed, 
no matter into which languages it has been translated, the Lutheran 
Church has the responsibility and obligation to make it known to 
men; for by the grace of God it holds the truth in all its purity. For 
that reason the song of unionism strikes no responsive chord in the 
heart of a true Lutheran, since he knows that nothing short of the 
full truth is acceptable to the Lord of the Church, that every com- 
promise with falsehood in any form is a form of denial. This much 
is essential, this much is fundamental. 

But the Lutheran Church should also be ecumenical in continu- 
ing to use the wealth of liturgical and hymnological material which is 
its heritage, not to speak of other contributions in the field of church 
art. This material is not national, it is not confined to the genius of 
the German, or of the Danish, or of the Swedish, or of the Norwegian 
people. Just as Luther and his coworkers freely took over from the 
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treasures of the early and of the medieval Church what was truly 
ecumenical in character, so Lutheran workers in every country of the 
earth may introduce the material which has accumulated in Lutheran 
circles during the past four hundred years, with only such slight 
changes as the idiom of a new language may demand. While it is 
true that we are here dealing with adiaphora, it is equally true that 
changes of any significance in matters of this kind seriously endanger 
the historical cohesion and may result in irreparable loss. A dis- 
cussion of the situation, therefore, as it now appears may be of 
material assistance in helping those concerned to regain their balance, 
if they are in unstable equilibrium, or to keep their balance, if they 
have not yet been shaken. 


Few of the church-bodies about us have the right conception of 
church government, of church polity. We note the hierarchical system 
of the Roman Catholic, the Greek Catholic (in its various branches), 
the Anglican (Protestant Episcopal), and, in a measure, of the Meth- 
odist Episcopal churches. Then there is the presbyterial polity of the 
various Presbyterian bodies and the synodical polity of the Methodist 
bodies and others. In Germany and elsewhere the eonsistorial polity 
is found. — The Lutheran Church has consistently upheld the doc- 
trine of the universal priesthood of all believers and of the equality 
of those who are representatives of the entire congregation in its 
government. The word of the Lord: “One is your Master, even Christ, 
but all ye are brethren,” has been upheld with unwavering fidelity in 
maintaining the democratic form of government, especially in this 
country. — At various times alarming tendencies have been noticeable 
in the polity of Lutheran bodies. Sometimes these tendencies were 
of a Romanizing type, demanding an amount of power for the pastor 
or other officers of the congregation which, at best, could be granted 
only by human right and often not even on that ground. At present 
the trend is in two directions. In some cases the emphasis seems to 
tend in the direction of the presbyterial polity, with the board of 
elders virtually the governing body of the congregation and the other 
members of the congregation actually barred from participation in the 
full government of the church. In other cases the tendency is toward 
a synodical polity, with synod and its officers actually the highest 
court of appeal, so that the autonomy of the individual congregation 
is denied explicitly or implicitly. 

In the matter of church art and architecture the trend toward 
sectarianism is seen in two ways. On the one hand, we have the 
relinquishment of the traditional form and arrangement of the church 
in favor of the institutional-church idea, with nave and aisle and 
transept forgotten for the sake of the “auditorium plan,” the main 
emphasis being upon the platform for the speaker and the “hired” 
singers. The most conspicuous piece of furniture in this part of the 
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church is the organ, which often completely dwarfs the altar and the 
pulpit. On the other hand, we have the tendency to deepen the 
chancel and to fill it with “dim, religious light,” the purpose evidently 
being to enhance the impression of solemnity. But while it is un- 
doubtedly correct to emphasize the function of the altar as the place 
of prayer, it is not correct to let this emphasis lift the Eucharist above 
the other means of grace, particularly the Word, and any symbolism 
tending in that direction is not in keeping with Lutheran tenets. Nor 
is it correct to choose a style of church-building whose principle is 
connected with the idea of decadence, especially if this shows in the 
appearance of general squattiness in the building. Wherever the Lu- 
theran Church has flourished, the principles of the Romanesque and 
of the Gothic styles in the Continental form have been used, and these 
styles lend themselves best to the specific symbolism of Lutheran 
worship. 

The trend toward sectarianism is especially noticeable in the 
liturgy of the church. Every one who has made even a cursory study 
of the field of liturgies and has traced the development of the liturgy 
from the earliest traditional and written form to the present day will 
agree that the liturgy of our Church is unsurpassed for beauty of 
form and content, not so much in the abbreviated Saxon Order as in 
the more complete masterpiece of the Common Service, together with 
the minor services. This is the material which was given to the 
Church during the classical age of Lutheranism, the sixteenth and 
the beginning of the seventeenth century. The work done by Luther 
and his coworkers, also in the field of liturgies has not been surpassed 
to this day. The best material in the orders of worship of other Prot- 
estant church-bodies has been gotten from Lutheran sources, and 
much of this has survived the liturgical: deterioration following the 
Thirty Years’ War. It is true that many pastors and congregations 
that have adopted a nameless and formless liturgy have at least given 
the sermon the place which it has ever held in the Lutheran Church, 
as the climax of the order of worship; but just why these same people 
deprive themselves of the best material, that, moreover, which is so 
thoroughly Lutheran, is hard to see. The stock objections, namely, 
that the order is too long and that it is too difficult, are not borne out 
by the facts. With a sermon of average length the entire service need 
not exceed one hour in actual time consumed, and as for difficulty, 
hundreds of congregations without day-schools and choirs have mas- 
tered the liturgy. Surely our people are not less intelligent or less 
willing than formerly! 

In this connection we must take note also of a most deplorable 
tendency of our times, namely, that of preferring the shallow modern 
“Gospel anthem” to the classical hymns of our Church. The reference 
is both to the text and to the tunes in use in many churches. On all 
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sides the criticism is heard that the old Lutheran hymns are “too 
heavy, too doctrinal, that our age does not understand them.” Strange 
that the Lutherans of four centuries and of countless languages could 
understand and appreciate them, even as late as a generation ago! Is 
the present generation less intelligent or merely more frivolous? The 
following complaint is taken from the Report of the Committee on 
Church Music of the United Lutheran Church: “A survey recently 
made in our largest synod disclosed the fact that in a considerable 
number of schools, books of the ‘cheap’ hymn and tune variety are 
still in use; and what is true in this synod the committee knows to 
be true in other synods. Books of this kind find their way into our 
schools on the false assumption that children delight only in rollicking 
rhythms and that hence there must be a radical difference between 
hymns and tunes for children and those for adults. But God is not 
worshiped in jig and ragtime and jazz. There is neither prayer, praise, 
nor thanksgiving in teaching children to sing, in syncopated measure, 
‘Brigthen the corner where you are’; or such sentimental slush as 
‘Somewhere, somewhere, Beautiful Isle of Somewhere, Land of the 
true, Where we live anew, — Beautiful Isle of Somewhere’; or dog- 
gerel like this: ‘When Jesus makes up His jewels, That nothing from 
Him can sever, Oh, that I may be chosen To shine in glory forever! 
He’ll gather them some time, He’ll gather them some time, He’ll 
gather them some time, The purified spirits some time. Yet it is 
just as much the Church’s duty to teach the children how to worship 
as it is to teach them what to believe.” These words may well be 
pondered most seriously, for another generation will find us lost in 
the mazes of sectarian “Gospel-hymn” jazz. And the same applies in 
practically the same degree to the tunes which are apparently chosen 
by preference, not only in day-schools and Sunday-schools, but even 
for regular worship in church. The splendid, stately, classical chorales 
of the Lutheran Church have been all but forgotten in some quarters, 
while sentimental and catchy tunes without true musical content are 
preferred. We are fully aware that a few melodies belonging to the 
musical treasures of our Church were taken over from secular sources, 
including Luther’s justly famous cradle-hymn. But the melodies so 
chosen had true musical content, if retained for any length of time, 
although even in such a case the composers and compilers were con- 
strained to substitute melodies written from the standpoint of churchly 
dignity. This is true even of Luther’s cradle-hymn, the substitution 
having been made, according to Von der Heydt, in 1539, in the hymnal 
edited by Schumann. In congregations with day-schools there is 
surely no excuse for inadequate singing of hymns in church, especially 
if the children have been accustomed to attend the church services 
regularly. The children, together with the choir, ought to be the 
leaders in congregational singing. But even where there is only a 
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Sunday-school or no school at all, much can be accomplished by way 
of drilling the beautiful and appropriate melodies of our Church. The 
people of many a mission-station will be found most willing to stay 
for a little while after the close of the regular service in order to prac- 
tise the fine old chorals with the younger members of the congregation: 
And again it should be said: Our people are neither less willing nor 
less intelligent than they were a generation ago. 

In this list we cannot omit mentioning the growing custom of 
solo singing in our churches. This does not mean the rendering of 
a solo as a part of a larger movement, as in motets, cantatas, or ora- 
torios, and in larger compositions of no particular class, where a short 
aria usually serves as an interlude between choruses. But it does 
mean an individual performance without chorus work. Such solo 
singing is contrary to the spirit of the Lutheran liturgy, of Lutheran 
worship; for this demands that no individual should stand out for his 
own person before the congregation. Even the pastor is included in 
this consideration; for his person is effaced, as it were, by his gown, 
so that in all ministerial acts he appears before the congregation as 
the representative of all and as the steward of God’s mysteries. If 
solos must be presented, let this be done in church or sacred concerts, 
where the specific character of Lutheran worship is not so strongly 
emphasized. If a choir meets regularly and all its members attend 
faithfully, it will quickly be in a position to render choruses in every 
public service, and there will be no need of solo work. 


A very strong tendency toward sectarianism and even seculariza- 
tion is found in the increasing number of special days that are cele- 
brated, at least with a special “program” in the Sunday-school, if not 
with a similar perversion of the regular service in the church itself. 
We have with us to-day Mother’s Day, Father’s Day, Children’s Day, 
Rally Day, Father-and-Son Day, Decision Day, Washington’s Birth- 
day, Lincoln’s Birthday, Roosevelt’s Birthday, Armistice Day, and 
a host of others, and apparently the end is not yet. “All these,” Rev. 
F. R. Webber says (Lutheran Church Art, November, 1928), “are 
anthropocentric. We have a church-year that is highly Christocentric. 
Any so-called Lutheran who sets aside the old church-year and out of 
desire to ape the sects indulges in the sloppy sentimentalism of the 
sectarian, Christless world-year is a traitor to the Word of God. What 
warrant have we to observe festivals, ferias, and fasts in honor of 
people?” The stricture, though severe, is well taken and well worthy 
of serious deliberation. — But in the same connection we may well ask 
ourselves whether the mania for pageantry and dramatization con- 
nected with many of these anthropocentric celebrations is not seriously 
interfering with the proper teaching functions of the Church. The 
Bible bids us preach and teach, also by means of parables, and it 
surely does not discourage visual instruction, as our Lord’s sermons 
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show. But nowhere are we bidden to dramatize and act out the 
stories written for our salvation, especially not those in which our 
blessed Savior was Himself one of the dramatis personae. Some 
things of this sort, possibly from the Old Testament, with judieious 
selection, may be done with little children to enliven the scene, but 
no elaborate staging, particularly not in church. If the ordinary tell- 
ing of the Bible-story is really inadequate, why not make use of sug- 


gestions such as are contained in Clegg’s Narrative Dialogs from the 
Bible? 


A very peculiar innovation showing the trend toward sectarianism 
in our circles is a strange liturgical act, the possibilities of which were 
evidently overlooked by the old Lutheran compilers of church orders 
and orders of service for Sundays and holidays. The reference is to 
the act which the children, in their usual frank, if not brutal, manner, 
with more truth than poetry, call “the blessing of the nickels” or even 
“the blessing of the pennies.” It is a short prayer of thanksgiving 
spoken over the collection plates after the deacons or ushers have 
solemnly marched up the center aisle, with the baskets or plates care- 
fully stacked on the left arm. Charity fails to find an excuse con- 
doning such an act in a Lutheran church. We have ever taught that 
good works and the merit of men should be kept out of sight as much 
as possible, particularly when we assemble in the house of God as 
poor sinners desiring the assurance of the forgiveness of our sins, 
without any merit or worthiness in ourselves. Formerly the collection 
was purposely taken (or “the offerings lifted”) as unobtrusively as 
possible, during the singing of the hymn following the sermon, not 
during a sentimental “offertory” played with soft stops. And now 
much ado is made, not exactly about nothing, but surely about the 
least of our gifts for the kingdom. That a special prayer of thanks- 
giving is offered, or even a special service of thanksgiving arranged, 
for an unusual gift of God’s mercy in overcoming our close-fistedness 
is entirely in order, but to include the Sunday collection in a regular 
order of worship, with a special liturgical act, 1s — simply not 
Lutheran. 


A final point which cannot be omitted in our list of tendencies in 
the direction of sectarianism is the vested choir. The Concordia 
Cyclopedia says, clearly and succinctly: “The choristers in the Church 
of England are vested and are considered members of the lower clergy. 
The Anglican idea has influenced many other Reformed bodies, which 
have either adopted it as a whole or adapted it in some form, since it 
agrees so well with their notion of prayer as a means of grace. In the 
Lutheran Church the choir does not belong to any lower clergy; it 
should therefore not be vested, nor should it occupy a position in the 
apse or in front of the congregation. Its position is on the organ-loft, 
opposite the altar; it is a part of the congregation and is supposed to 
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lead in the singing, especially of the liturgical part of the services, 
and to embellish the worship with ensemble, not solo work (except as 
a part of a larger piece).” 

The movement has assumed such formidable proportions in our 
circles that we cannot refrain from quoting at length an article of 
warning by Dr.J.F. Ohl, in the American Lutheran of September, 
1928. He writes: “The wearing of a distinguishing vestment by the 
members of the choir is a comparatively recent innovation in the Lu- 
theran Church. Whence came this practise? Until the rise of the 
Oxfofd movement in England the position of the organ and the choir 
in the Anglican as in Lutheran churches was in the gallery, opposite 
the chancel, the so-called ‘west gallery.’ Then came a change. The 
Oxford theologians began to regard the minister as a priest. This 
introduced an Old Testament idea. But to carry out this idea further, 
the ‘priest? had to have his ‘Levites” Therefore, what was more 
natural than to bring a choir and an organ into close proximity with 
the altar and the ‘priest,’ regard the singers as a suborder of the 
clergy, and, to designate them as such, put upon them a special vest- 
ment? Out of this conception has grown the practise in American 
Episcopal churches of having the choir sing a hymn in procession as 
it enters and leaves the church, a practise unknown in England except 
on special festival occasions. But should this be a feature in a Lu- 
theran service? It is well known that before the Reformation, pro- 
cessions had become such an abuse, especially in connection with the 
Eucharist, that many of the church orders forbade them. (Kliefoth, 
Liturgische Abhandlungen, V,11.12.) All these conceptions are in 
perfect consonance with the Romanizing ideas of the so-called Anglo- 
Catholics, but altogether out of harmony with Lutheran conceptions 
of the ministry and the choir. The Lutheran Church knows nothing 
of orders in the ministry and suborders of the clergy. Hence every 
practise that does not grow out of, and is not in agreement with, her 
faith is to be avoided. With us the minister is not the priest, and the 
choir is not a body of Levites performing semipriestly functions. As 
a part of the universal priesthood of believers, and not an order, the 
proper function of the choir is to lead the singing of the psalms and 
canticles or to interpret to the congregation, in musical form, such 
parts of the liturgy as the introit, the antiphons, and the responsories. 
Least of all must the choir serve the purpose of entertainment and 
display. Its one thought must always be worship. 


“That was a fine statement by a Philadelphia rector of a promi- 
nent Episcopal church, who, in a lecture on church music, said: ‘When 
our music becomes more real again, we will do away with processionals 
and recessionals and with choir music that has nothing to recommend 
it but the fact that it is pretty.” And in the report of the Episcopal 
Commission on Church Music for 1922 we read: ‘From the standpoint 
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of fundamental principles of sacred musical art, as its high office de- 
mands, the singing of the choir in procession on entering and leaving 
the church, at least upon ordinary occasions, is not to be commended. 
The practical difficulties to be overcome are so considerable that only 
rarely is it justifiable to deprive the congregation of participation in 
any of the verses of the hymn sung, as is invariably the case with this 
type of choir processional.’ In spite of such admissions by those who 
originated these practises and with whom they have some meaning, we 
continue to vest our choirs and to have them sing processionals and 
recessionals, often under physical conditions so trying as to degrade 
the effort into a mere performance bordering on the ridiculous! With 
us all this has no real meaning. It is simply an imitation of some- 
thing foreign to our cultus, for which no good reason can be assigned. 
It expresses no doctrinal conviction, no liturgical principle, and as 
often as not is a mere spectacle, sometimes indeed a very sorry 
spectacle. 

“Would we be true to ourselves and in all our liturgical acts give 
expression to the faith that we hold, it is time that we cease to wear 
the livery of others. We are not Anglo-Catholics, and we hold no 
Anglo-Catholic views regarding the ministry and the choir. Why, 
then, imitate Anglo-Catholic practises? As well go a step farther and 
introduce censing and the reservation of the Sacrament! Sometimes 
it is said that vestments, processionals, and recessionals ‘look so nice’; 
but that is the most trivial of reasons for their introduction. The 
more we yield to mere estheticism, the less real will our worship be- 
come.” 

The stricture of the venerable scholar is severe, but in the main 
justified. Vested choirs are a peculiar feature of non-Lutheran 
churches. Their use in our churches savors strongly of sectarianism, 
no matter whether individuals “like them” or not, and they interfere 
with Lutheran consciousness and solidarity. 

A final word may here be inserted concerning a custom which 
is also not of Lutheran origin, namely, that of having the pastor 
occupy a chair in the chancel during the entire sacrificial service. 
Owing to the significance attached to the chancel in Lutheran litur- 
gics, the pastor has no more right to occupy a place in the chancel 
than any other member of the congregation, except when he is officiat- 
ing in the name of the congregation. His presence in the chancel 
during the entire service may be a strongly disturbing element. If 
a congregation desires his presence in view during the entire service, 
he may oceupy one of the special sedilia at the opening of the chancel. 

And as for all the points mentioned in this short summary, let us 
not treat the matter lightly. Many an abuse entered the Church by 
way of liturgical innovation. The history of dogma and the history 
of the liturgy give many examples of warning. It was through the 
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liturgy that the doctrine of purgatory, the practise of Mariolatry, the 
adoration of the host, and other abuses crept into the medieval Church, 
and it was largely through an adiaphoron, the episcopal polity of the 
Swedish settlers along the Delaware, that these Lutheran congrega- 
tions were lost to the Anglicans. To him who reads the pages of 
history with an open mind and spends a little time in studying the 
psychology of movements of this type there is much food for thought 
in the present tendencies. We say nothing of a possible preparation 
for unionistic propaganda which may become associated with these 


tendencies. P. E. KRETZMANN. 
— 
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Concordia Publishing House, St. Lowis, Mo., offers: — 


Paul: Life and Letters. By William Dallmann. 354 pages, 10X7%,. 
Price, $4.50. 

Instruction on every page meets the reader of this book. The story 
of Paul and his literary productions is told so vividly as to compel the 
reader actually to see the boy, the student, and the man Saul of Tarsus, 
and principally the Christian and the Apostle Paul living his life and per- 
forming his duties, first as a strict Jew and then as a zealous Christian 
missionary. The Jewish and the Roman background to the great portrait 
are admirably presented. There is so much minute detail, there is such 
thoroughgoing thoroughness that one feels inclined to speak about oppres- 
sive thoroughness, akin to the proverbial oppressive cleanliness of the 
Dutch. The book is artistically bound and embellished with numerous 
illustrations. The type, on superior glazed paper, is most attractive. The 
printer will receive high praise for his masterful work. B. 


Introduction to the Books of the Bible. By Christopher F. Drewes. 
236 pages, 7144514. Price, 90 cts. 

Prof. John Schaller’s Book of Books, of which Pastor Drewes’s book 
may be considered a companion, has always won our favor as a most de- 
sirable introduction to the sacred writings of the Bible. But, in a sense, 
this new book fills a new need all its own. It is briefer, it contains illus- 
trations, maps, and tables, it offers the material necessary to acquire the 
most essential facts of the books of the Bible. Fathers and mothers 
should purchase it for their children; pastors should encourage Sunday- 
school teachers to study it or use it as a text-book in Sunday -school 
teachers’ meetings or in confirmation classes. We believe this contribu- 
tion by Pastor Drewes will help to increase our love for the Bible. B. 


The Lutheran Teacher’s Handbook. Helps in Solving Extracurricular 
Problems. By W. O. Kraeft, Concordia Teachers’ College, River 
Forest, Ill. 355 pages, 754<51%. Price, $2.50. 


Exceedingly practical we would call this book, a storehouse of much 
helpful knowledge along the lines indicated by the subtitle. Where new 
pupils may be found, the details of a canvass for new pupils, publicity 
work, public examinations, visiting-days, articles in church-papers, records 
for the school, samples of children’s services, assisting in charitable en- 
deavors, indoor and outdoor entertainments, programs for picnics, school 
orchestra, or band, etc., etc., are matters touched upon in this thorough 
book. “For that reason,” says Dr. P. E. Kretzmann in the preface, “the 
present book by Prof. W. Kraeft ought to be welcomed most heartily by all 


members of the teaching profession and all those interested in the welfare 
of our Christian schools.” B. 
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Men and Missions. Edited by L. Fuerbringer. Vol. VI: Consuming Love. 
An Account of the Life and Work of Adoniram Judson, Missionary 
to Burma. ByO.A.Geiseman. Price, 60 cts. 

The name Judson suffices to convince one that a story of his life and 
work will attract, aye, more, that it will fill the reader with new zeal and 
love for the great cause of Christ. Thus the series of Men and Missions 
is enriched by another volume of excellent quality. 


The Christian Home. By John H.C. Fritz. Tract No. 66. New edition. 
30 pages. Price, 6 cts.; dozen, 60 cts. 


The vital questions bearing upon marriage and all that according to 
Holy Scriptures this sacred institution involves is here treated in a popu- 
lar and commendable way. The deplorable conditions existing in the homes 
ey make it imperative to spread the message of this tract far and 
wide. B. 


Dein Reich fomme! Miffionsliturgie für einen Kindergottesdienft. 
Thy Kingdom Come! A Children’s Vesper Service for Mission Sunday. 
Price, 5 cts.; dozen, 50 cts.; hundred, $3.50. 


Beide Liturgien find für das Miffionsfeft oder zur Vorbereitung auf das Feft 
beftimmt. Auf Wunfch des Publicity Department der Synode hat Prof. W. ©. 
Polack die englifche Liturgie beforgt. Nach ihr ijt dann die deutjche entworfen. 
Offenbar follte unter uns dem Miffionsfeft immer bedeutendere Beachtung gezollt 
werden. Dazu werden diefe Liturgien ihr Scherflein beitragen. 2b), 


The Nightingale of Wittenberg. Reformation Children’s Services. By 
J.H. Potzger, teacher at Emmaus School, Indianapolis, Ind. Price, 
5 cts.; dozen, 50 cts.; hundred, $3.50. 
A good means to impress young and old with the significance of the 
Reformation for the human family is offered in this service. B. 


Sacred Solos. No.1: Fear Not, for I Am with Thee! No.2: Be Thou 
My Stay. By Anna Hoppe. Price, 50 cts. each. 


The text in both numbers is in English and German, and the music is 
appealing. B. 


Concordia Collection of Sacred Choruses and Anthems. No. 12: 
Savior, Breathe an Evening Blessing. By J. H. F. Hoelter. Price, 
20 cts.; dozen, $1.60. 
The text is in English only. Among the twelve numbers of this col- 
lection it is of the same desirable quality as its predecessors. B. 


The Seminary Edition of Choruses and Quartets. Classical and 

Modern. For Male Voices. Edited by Walter Wismar. Nos. 1—5, 

10 cts. each; dozen, 96 cts. No.1: Das Leiden Jesu Christi. By 

Adam Gumpelzhaimer. No.2: Wenn ich einmal soll scheiden. Har- 

monized by J. 8. Bach. No. 3: Stille Nacht, heilige Nacht. O du 

froehliche. Arranged by V. E. Becker. No.4: In Dulci Jubilo. Ar- 
ranged by Geo. Schumann. No.5: Ps.121. By Walter Wismar. 

The text for each of these selections is given in German and English. 

Male choruses will appreciate the efforts of the editor and the publishers 
in placing selections of such surpassing quality on the market. B. 


The Desire of All Nations. By Egbert W. Smith. 193 pages, 5144x7%. 
Doubleday, Doran & Co. Price, $1.50. Order from Concordia Pub- 
lishing House, St. Louis, Mo. 

Dr. Smith, Executive Secretary of Foreign Missions of the Presbyterian 
Church, has written a book on missions, inspirational in character, that 
will be welcomed by many of our pastors because of the excellent material 
it offers. While the book must be used with diserimination, it is, as a whole, 
much better than many others on the market like it. W.G.P. 
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A Brief Guide in the Christian Doctrine for Adult Catechumens. 
By F. F. Selle. Northwestern Publishing House Print, Milwaukee, 
Wis. 31 pages, 4446. Price, 15 cts.; dozen, $1.20, postage extra. 
Order from Concordia Publishing House, St. Louis, Mo. 

This little manual for adult catechumens has been on the market for 
fifteen years and has gone through several editions. The author is modest 
enough in his claims for the little book. “The chief merits of the Brief 
Guide will be found in the fact that it gives adult catechumens in advance 
a conception of the requirements for the final act of confirmation, that it 
aids them in studying and reviewing their lessons at home, and that it 
enables them to answer with cheerfulness and fluency the questions put 
to them on the day of confirmation.” G. 


Word-Pictures of Bible Events. Numbers IV and V. (First and Second 
Samuel; First Chronicles; Psalms.) By Wm. Moenkemoeller, De- 
partment of Bible History and Greek, Concordia College, St. Paul, 
Minn. Price, 70 ets; cloth, $1.25. Order from Concordia Publishing 
House, St. Louis, Mo. 

The author has also published Guide Lines for Study in Connection 
with Word-Pictures of Bible Events, which sell at 10 cts. the copy; fur- 
thermore, Topical Index to Word-Pictures of Bible events, which sells at 
25 ets. These neatly bound, well-printed books with their helpful contents 
have made many warm friends, who, by their whole-hearted support and 
patronage, have encouraged the author to publish also the present volume 
with the helps. We wish them many more friends. 


Breslau oder Miffowri? Wo findet man die rechte lutherijche Befenntnistirde ? 
Von A. Hübener, ev.-luth. Paftor in Kolberg. Verlag vom Schriften 
verein (E. Klärner), Zwickau, Sachjen. Preis: 85 Cts. Bu beziehen vom 
Concordia Publishing House, St. Louis, Mo. 

Die Breslauifche Freiticche hat jeinerzeit unter ihrem Bräjes Hufchfe und 
ihrem hieracchijchen Oberfirdhenfollegium in Breslau einen unglüdlihen Anfang 
genommen, und Der in obigem Werk dargelegte Angriff D. SlottyS auf die „mif- 
jourijche Freikirche” in Sachen und andern Staaten beweift zur Genüge, dak es 
mit jeiner Synode wahrlich nicht beffer geworden ijt. P. U. Hitbener weift auf 
den 190 Seiten jeines Buches diefem Gegner feine unbiblifche Stellung flar und 
deutlich nach und Hilft ihm verkehrte Vorftellungen von Mifjfouri hierzulande und 
drüben forrigieren. Wer die Auffäte des Verfaffers über diefe Händel nicht in 
unjerer Schtwefterjynode gelefen hat, follte ja nach diefem Werk 
greifen. BD. 


Kalvinismus und Luthertum im Zeitalter der Orthodozie. Bon Lic. theol. 
Dr. Phil. Hans Leube, Privatdozent für Kirchengefchichte an der theo- 
logijchen Fakultät der Univerfität Leipzig. Band I: Der Kampf um die 
Herrjdaft im protejtantifchen Deutjchland. U. Deichertfche Berlagsbuch- 
att D. Werner Scholl, Leipzig. Preis: Geheftet, M.18; gebunden, 

_ Der berühmte Tholud, parador in mehr aß einer Hinficht, hat in feinen 

interejjanten Monographien über das fiebzehnte Jahrhundert ein recht einfeitiges 

Bild über Zuftände in der Iutherifchen Kirche enttworfen. Bis ins einzelne be- 

leuchtet er afademifches und firchliches Leben in diefem Zeitalter der jogenannten 

toten Orthodorie. Kirchenhiftorifer find ihm in ihren Darftellungen des erwähn- 
ten Zeitalters gefolgt und entwerfen darum ein nicht gerade zutreffendes Bild 
von der futherifchen Scholaftit, wie fie fie zu nennen belieben. Otto Ritjchl nennt 

Tholuc mit Recht den „einflußreichiten Kolporteur“ jener verfehrten Urteile. Wie 

aber Ritjehl jene Verleumder des echten Luthertums des fiebzehnten Jahrhunderts 

in ihre Schranfen weift, jo tritt ihnen auch) der verehrte Verfaffer des oben ange: 
zeigten Werfes mit dem den Quellen entnommenen Material als unparteiifcher 

Hiftorifer entgegen. Für fein gründliches Wert wird ihm jeder Lefer Dank wiffen. 

Was man jonft findet, dak nämlic den Hiftsrifern in ihren Urteilen und Dedut- 

tionen nicht immer zu folgen ift, das findet auch hier feine Anwendung. Ein Sad- 

und Namentegifter findet fich leider nicht in diefem Bande. ; 


